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Introduction

The unanimous consensus of the Ummah has it that
Solaat is the most cogent practical worship in Islam;
just as the consensus states Solaat cannot be deemed
correct if the ablution is void. The key to a correct
Solaat is ablution; while the key to a correct ablution
is making it in the way described by Allah and
practiced by His Prophet.

Washing of the feet has been emphatically mentioned
in the Qur'an as among the areas to be washed during
ablution.

The introduction of socks in the 8th century BC,
whereby the Ancient Greeks wore socks called "piloi",
which were made from matted animal hair; and up
till date, socks has been introduced and accepted as
part of the wears of Muslims, especially female
Muslims.

This book aims to discuss the Islamic ruling regarding
how to relate with the socks during ablution. We have
the common opinion that we are to wipe socks during
ablution; is this widely held opinion a correct one
upon verification?

Likewise is the act of some people who even wipe
their feet during ablution; the differences between
khuff (leather sandal) and jawrab (socks) and their



vi Introduction

conditions; ahadeeth on wiping of jawrab; responses
to the narrations; ruling and conditions of wiping
over a jawrab in light of the four Madh-hab; the
argument of Qiyaas (analogy), rukhsah (legal
permission), and inconvenience in ibaadaat. This
book gives more clarity on these.

Aside using the Qur'an and noble ahadeeth of the
Prophet as references, this book also gives high
regard to the efforts of numerous great luminaries
who came in the past twelve hundred years. They too
traversed the earth, enduring hunger and pains in the
quest of knowledge. These great scholars (of Madh-
hab) spent their entire lives thoroughly scrutinizing
every verdict of Imams before them to ensure its
authenticity (just as we also are scrutinizing the claim
of wiping over socks).

It would be highly illogical for us now to
independently seek evidences from Qur'an and
ahadeeth only when the cake is already baked
(without considering valid opinions/explanations of
schools of thought). This is an extremely daunting
task, which requires years, nay lives of dedication,
commitment, perseverance and great effort. In fact,
many ahadeeth are not even at our disposal today.
When the tartars invaded Baghdad, they burnt down
thousands of libraries and destroyed so much
literature that the entire river Dajla turned black with
the ink. This led to the loss to numerous narrations.
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I make Du’a that Allah accepts this treatise and may
He guide us all to the straight part.

Written by:

Ibn Taofeeq Abdul Azeez

ibntaofeeqabdazeez@gmail.com




Chapter One

Washing And Wiping The Feet In Wudhuu

llah mentioned it clearly in verse 6 of Suratu
al-Maa'idah:
&) ooy o885 1l d el J) 253 5y A 2l g

S8 308505 183y ity sl

“Oh you who believe, when you (intend to) stand for

prayer, wash your faces, and your hands up to the
elbows, and wipe your heads, and (wash) your feet.”

It is clear from this verse that it is compulsory to wash
the foot in ablution. This is further corroborated by
amount of ahadeeth which are all emphatic and
categorical on the washing of the feet. Thus, the entire
Ummah came to a consensus that it is compulsory to
wash the feet in ablution.

Wiping the feet
There is an opinion from some set of Muslims that
this verse of al-Maa'idah says the feet should be

wiped and not washed.

They argued that the statement
G0 ) SIS (5 3 il
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Denotes on the directive of wiping the feet and not
washing them. They concluded the verb i,2z:l; (and
wipe) works alongside with the noun ;ﬁlé-jﬁ; (and

your feet).
Alas! This is a wrong interpretation of this verse.

Rather, the nominal phrase ;51331; (and your feet) is

attached as a conjunction word (ma'tuufah) to the
other nouns F&;ﬁ; f..’ia 3 (your faces and your hands);

and 81357, will be an object (mafool) of the verb
i L.it (and wash). Hence the meaning "and wash your

feet". And this is according to the famous recitation
(narration) of Hafs from Aa'sim.

If the verb i .:5 (and wipe) is actually for the noun
813515, the J in (I ; should be vowelized kesra
(because of the o in .X.,3% which owns the verb

1,2.2515) and not faatihah as written in the Qur'an.

Although, there is a recitation among the seven
recitations that vowelized the J in NES ,1s as kesra, but

it analyzes the J has kesra as i ;=) 4l conjuction;
and not that the nominal phrase .- i ; is an object of

the verb | .l ; as some people thought.
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Ibn Hajar al-Asqalani mentioned in his book "Fathu
al-Baari Volume 1 page 352" that it is confirmed that
all those Sahabah (Aliyy, Ibn Abbas and Anas) who
deemed the wiping of the feet as permissible retracted
their view.

Ibn Abi Layla (rahimahu Allah) said: "The
Companions of the Prophet of Allah salallahu alayhi
wasallam are unanimous on (the compulsion of)
washing the feet". As reported by Ibn Hajar in his
same Fathu Baariy.

Therefore, there is no difference amongst the scholars
of Sunnah on this issue of washing the feet.



Chapter Two

The Khuff

here exists such a number of ahadeeth which
mentions the permissibility of wiping on
leather socks. Had it not been for some

authentic Ahadith, wiping on the Khuff would not
have been permissible likewise.

Shaykh Abu Bakr al-Jassas said in his "Ahkaam Al-
Qur'an Vol. 2 page 440" -

“The general principle in this matter is that the
connotation of the verse is to wash (the feet) as has
preceded. Had the wiping of the khuff not been
established through many ahadeeth from Nabi
salallahu alayhi wasallam, we would not give consent
(to the wiping of the Khuff).”

There are actually some ahadeeth that denote on
Wiping the Khuff but are not authentic. Some are
famous and reported in Fathu Baari of Ibn Hajar (Vol.
1 pg 404) and other books; but upon studying the
Sanad (chain of transmission) of these ahadeeth, we
found many of them not to be authentic.
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An example is the famous hadeeth of Hasan Al-Basri
which says Hasan al-Basri (rahimahu Allah) mentions
that seventy Sahaabah related to him the narration of
wiping on the Khuff.

This narration is likewise reported in Vol. 1 pg 178 of
the book L. ;¥i by Ibn Mundhir.

The narration says:

el o e o Ladll e W g o AT B el oy Lo W0

de e &1 g ATy e bl Lo o Olomsl g O gnnm  S0) 16
(o)

In this chain of transmission, Muhammad Bn Fadl bn

Atiyyah that was mentioned was known to be a liar
(s 2245) as said by Ibn Hajar in his book . z\. Also, this

Muhammad Bn Fadl bn Atiyyah who is the closest to
Hasan al-Basri (in this narration) did not meet Hasan
al-Basri alive. Which render this hadith that "seventy
sahaabah reported wiping on the Khuff from the
Prophet” to be weak.

Just as it is narrated from some Sahaabah like Ibn
Abbas, Abu Hurairah and Aa'ishah (radiya Allahu
anhum) that they refuted the wiping of the khuff, it is
also proven that they all retracted their view.

See Hashiyah at-Tahtawi ‘ala al-Maraqi (Vol. 1 pg 83),
Al-Mabsut Vol. 1 pg 92, Nayl al-Awtaar Vol. 1 pg 195,
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Fath bab al-‘inayah Vol. 1 pg 121, etc for the proofs of
their retraction.

Ibn Hajar also mentioned that:

"A group of Huffaz have explicitly mentioned that
wiping the khuff is Mutawatir (reported by many
sahaabah)".

See: Fathu al-Baari Vol. 1 pg 404. And Nayl Awtar
Vol. 1 pg 194

Ibn Abd al-Barr also said that:

“All the participants of Badr, Hudaybiyyah and
other Muhajiroon and Ansar, (and in fact) most of the
Sahaabah, Taabi'eeb and Fuqaha wiped on the khuff."

See Umdah al-Qari Vol. 3 pg 97, At Tamhid Vol. 11 pg
137.

The afore-mentioned and other evidences testify that
the wiping of the khutff is established through tawatur
(large group of Sahaabah - as insinuated by some
scholars) which has the potential of specifying
(making tagyeed of) the Quranic verse.

Had there been only one or two narrations from the
Prophet, then such few narrations would not have
been sufficient to specify the generality of this
Quranic verse of al-Maa'idah. This is due to Akhbar-
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Ahaad (lone narrations) not being influential enough
to specify or abrogate the generality of any verse.

Furthermore, some scholars proved wiping on the
khuff with the Qiraa-ah (recitation) of reciting Ei@-;?j

(with a kesra) in the verse

g1 ) RSl 186,45 ke e §) 280y 1 g g
el 2 Ras E .3 P e
R PES PPy A P

However, majority of scholars did not accept this
istidlal (point). The reason for this is that the verse
clearly mentions u\...’S.H dl (to the ankles), and there is

total consensus that the amount of wiping a khuff
does not reach till their ankles.

See Tafseer Ibn Kethir, Vol 2 pg 25.



Chapter Three

The Definition And Conditions Of A Khuff

e have learnt from the above that it is
Wpermissible to wipe on a khuff. It is now

essential to define a Khuff in light of what
has been explained by our illustrious Jurists.

Ibn Nujaim (rahimahu Allahu) has classified the
technical meaning of a khuff as follows:

g G e elad S L g dsezold el g 201 3 i

Meaning: “A khuff is the name of (a sock) made from
skin (leather) which covers the ankles, the portion
above it and the portion connected to it.”

See Al-Bahr ar-Raaiq Vol. 1 pg 164.

Similarly, “‘Allamah Yisif Binnori classified a khuff

thus:

Sans elas Guasl 5Ll oo 5T Al e dswseld gl ¢ 201 3 b
iy OF b opp puilly

Meaning: “A khuff is made from leather etc. and

covers the ankles and the portion above it. It remains
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attached to the foot and (it is so strong that) water
cannot penetrate through it.”

See: Ma’arif as-Sunan Vol. 1 pg 333.

Allamah Yusuf Saheb (rahimahu Allahu) thereafter
presented a couplet to show that the khuff used to be
so strong that the people of the past used it
(independently) as shoes.

Which indicates Khuff cannot be analogised to
Jawrab, not to talk of modern-day socks.

As for the conditions of wiping on a Khuff:
1: The Khuff should cover the entire ankle.

This condition is accepted by the Imams of all the four
Madhabs.

2: A person should be able to travel and continuously
walk with the khuff for three miles without them
tearing.

The Imams of all four Madhaa'ib agree that the khutf
should be so strong that a person can walk with it
alone (without extra sandal). However, they differ on
the distance.

The Hanafiyyah opine that a person should be able to
walk for a farsakh (3 miles).
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Maalikiyyah believe that it should be such that
normally a person can walk with it without it slipping
off.

The Shaafi'iyah assert that the Khuff should be so
strong that a person can carry out his basic chores in
the stipulated time of a khuff (i.e. one day and night
for a non-traveller and three days and three nights for
a traveller).

The Hambalis opine that the khuff should be such
that usually a person can continuously walk with it
without it slipping off the foot.

See Ad-Durr Al-Mukhtar Vol. 1 pg 261.

With this condition, it is clear a Khuff can never be
analogised to the modern-day socks.

3: Both Khuff should independently be free from
holes to the extent of three of the smallest toes.

See Nuurul lidhoh Vol. 1 pg 47

The Hanafiyyah give consent to holes lesser than the
size of three toes. Likewise, the Maalikiyyah also give
a leeway for miniature holes. On the contrary, the
Shaafi'iyah and Hanaabilah stipulate that the khuff
should be totally free from all holes. Hence, it will not
be permissible to wipe on such khuffs which possess
even small holes (less than the size of three toes).
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See Al-Mousu’ah al-fighiyyah al-Kuwaitiyyah Vol. 37
pg 365.

The reason for this is that if there are holes, then
water would inevitably seep through to the feet. In
this manner a person will be combining the action of
wiping and washing. Furthermore, the very reason
for wearing a khuff will be forfeited as mentioned in
al-Ghunya al-mutamalli Vol 1 pg 113.

However, the Hanafiyyah and Maalikiyyah assert
that when using the Khuff for ones daily chores, it
would be rather ardous to protect it from small holes;
hence the leeway.

4: It should be able to remain on the leg without being
tied or fastened.

See Nuurul lidhoh Vol. 1 pg 47

5: The khuff should be such that if water is poured
over it, it would not absolve the water.

Same reference as above.

Modern-day socks will definitely absolve the water if
water is poured over it.

Furthermore, the Maalikiyyah assert that the Khuff
has to be from leather. See Al-Qawanin al-fighiyyah
Vol 1 pg 30.
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The Hambaliyyah opine that the skin beneath should
not be visible because of the thickness of the Khuff.
See Mawsu’ah al-fighiyyah al-Kuwaitiyyah Vol. 37
pg 367.

The conditions quoted from Nuurul lidhoh have also
been narrated by Sheikh at-Tahtawi in his
Haashiyyah on Durr Al-Mukhtar Vol 1 pg 137 and
likewise in Tawali' al- Anwar pg 294.

You should likewise know that these conditions are
not mentioned emphatically in any hadith, but our
illustrious Jurists have scrupulously studied the
khuffs worn in the time of Sahaabah and concluded
that it fulfilled these conditions.

Hence, they ruled that in order for wiping over Khuff
to be valid, it is imperative that it fulfils these
conditions.

Otherwise, any person with the least amount of
knowledge will wear socks which he thinks fulfils the
definition of ‘thick” which will of course lead to much
confusion. It should be noted that no classical scholar
or jurist ever objected to these conditions.



Chapter Four

The Jawrab

he mention of a jawrab appears in at least five

I ahadeeth. There are also narrations of close to
fourteen Companions who used to wipe on a
jawrab. This has beguiled a few contemporaries to

believe that wiping on thin cotton and material socks
are permissible.

However, by exploring the definition of a Jawrab, one
will find that the explanation of a jawrab is rather
vast.

Under this chapter, I will examine the narrations
which prove that the Prophet salallahu alayhi
wasallam wiped on a Jawrab. Thereafter, we will
discuss the definition of a Jawrab according to the
jurists and linguistics.



Chapter Five

Ahadeeth On The Wiping Of A Jawrab

The following five Sahaabah are the narrators of
the ahadeeth which proves that the Prophet
wiped on a Jawrab:

1) Bilal (radiya Allahu anhu)

2) Abu Musa al-Ash’ari (radiya Allahu anhu)

3) Anas (radiya Allahu anhu)

4) Mu'az bn Jabal (radiya Allahu anhu)

5) al-Mughirah bn Shu’bah (radiya Allahu anhu).

1: The narration of Bilal

Qﬁd-;..éjo.glL‘Jgi‘;ﬁ.&.—a-ﬁﬂlﬁw&ﬁiwwlﬁlubgiﬁldﬁ
C sl G e ey ol 5 sl bl Lo Al J g O

Meaning: "the Prophet salallahu alayhi wasallam
used to wipe on his khuffs and Jawrab.” (Narrated by
Imam at-Tabraani in al-Mu’jam Al-Kabir Vol. 1 pg
350.)
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2: The narration of Abu Musa al-Asha’ri
e O5F st Ot e W JB a5 Wi JB aeT Wi 1l G
Yl G go gl o8 iV 58 o ) s Bl 8 Ol
Meaning: "I brought water to the Prophet to perform
ablution. He wiped on his jawrabs, shoes and

turban.” reported by Imam Tabraani in Mu'jam al-
Awsat Volume 2, pg 24.

3: The narration of Anas

PGl L ) o e U el o dnl Ut Clad ) JB
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Meaning: “I saw the Prophet wiping such jawrabs
upon which there were shoes.”
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Narrated by Al-Khateeb in Tarikh al-Baghdad Vol 3
pg 306 and by Adh-Dhahabi in Siyar A’alam an-
nubala Vol 17 pg 480.

4: The narration of Mu’az

S5 Ol B G ellae oy &y slas W JB 3515 0 ] L L2l JB
o s s el e G 15 JB oY) g el o] 8 ) seate o0
018 oo allod ls JLuls LT 3l Slas I bl de ade S el 38 Lt
gy gl i ] Slas ) don) o JUsb (i) e el (8 Blae s 40
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oo 1 32—l i § eVl O e 3 oa ! iad) e 03,50 5 o ST
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Meaning: Aswad mentions that a dispute took place
between ‘Abdullah bn ‘Umar and Mu’z bn Jabal with
regards to wiping; ‘Abdullah bin Umar rejected it.
Mu’az suggested, “Meet your father (Umar) and
enquire from him (the verdict of whether it is
permissible to wipe).” “Abdullah bin “Umar enquired
from his father regarding the issue which he had a
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difference with Mu’az i.e. wiping on a khuff. Umar
(radiya Allahu anhu) responded to Abdullah, “Mu’az
is more learned than you, I saw the Prophet on
innumerable instances wiping his khuff, folds of the
turban, jawrab and shoe lace.”

Reported by Ugaili in Du'aafaa al-Kabeer Vol 4 pg
1333.

5: The narration of Mugheerah

ol 0F Bl 0 1S 5 W VB 0N 3 50 g 3lia Wi (o 1 JG
e s ke bl oo U1 Lo 50 6 dnd p aill 8 o 2 0 o3 8
3 g e gk a JB 5 (ga 31 a5 Gl s s Lo e s
— v d3gls gl 21 S(VY o [ £ 2) —aoemn Ol o Ve IS
OY Gkl U g ¥ gage o o ) s OSFE B 5 (WY o /Y )
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Meaning: "The Prophet performed ablution and
wiped on his jawrab and shoes.”
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Reported by Imam at-Tirmidhi Vol 4 pg 167, Ibn
Hibban, Abu Dawud, Ibn Majah, Al- Bayhaqi,
Ahmad, At-Tabrani, Ibn Abi Shayba and others.



Chapter Six

Responses To These Narrations

fter mentioning the five narrations which
Aprove that the Prophet wiped on a Jawrab, it
is now essential for us to verify and analyze
these narrations one after the other, whether they are

authentic or weak; and if authentic, what their
meanings are.

1: Response to the narration of Bilal

There are two narrators in the chain of narrators of
this hadith of Bilal who are weak. Yazid bn Abi
Ziyad and Ibn Abi Layla. See Nasb ar-rayah Vol 1 pg
186.

NOTE: This hadith is only mentioned with one tariq
in the Mu'jam of at-Tabraani and not with two as
Imam az-Zayla’i has asserted in Nasb ar-rayah (Vol 1

pg 186).

Ibn Hajar has merely relied on this statement of Imam
az-Zayla’'i (May Allah have mercy on him) without
confirming if there were really two different tarigs in
the Mu'jam of Imam at-Tabrani. The tariq which Ibn
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Hajar in his ad- Dirayah (Vol 1 pg 160), remarked that
the narrators are authentic is the second tariq. Hence,
this Hadith still remains weak.

However, even if we do assume that this second Tariq
(channel) is also in al-Mu’jam al-kabir, then too, the
narrator A’'mash is a mudallis and he narrates this
narration mu’ananan.

Also, Ibn Hajar merely said that the narrators are
authentic; he did not say that this narration is
authentic. Shaykh Mubarakphuri (rahimahu Allah)
mentions this and says:

e N5 Ol oS I Sy e VI Al o, O G s Y "
U gio pb ol Dt s Batall oS oy ol 55 dids 4l 2 50 055 e
— 5V B ") B Ol el Uy 08 e ek Y T 5

(YA o [V )

Meaning: “...It has been established that it does not
mean if the narrators are strong the hadith is
authentic.” see Tuhfatul Ahwadhiy Vol 1 pg 281.

Note that Shaykh Mubarakphuri is a well respected
Sunni-Salafi scholar. However, he was also against

wiping on modern day socks.

2: Response to the narration of Abu Musa Al-Ash’ari
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Firstly, you have to know that if you search for this
narration in Hikmat “Arif’s manuscript of Ibn Majah,
there will be no mention of this narration there.

Similarly, this hadith is not found in the common
Indian prints of Ibn Majah (See the chapter of wiping
the Jawrab) Vol. 1 pg 42.

Imam Zayla'i (May Allah have mercy on him) also
mentions that he could not locate this narration in his
manuscript of Ibn Majah and neither did Ibn “Asakir
(one of our famous scholar of Hadith and historian)
attribute this hadith to Ibn Majah in his “Atraaf’. See
Nasb ar-Rayah Vol. 1 pg 185.

Sheikh Zayla’i however does acknowledge that this
hadith could be in some manuscripts of Ibn Majah.
He also mentions that Ibn al-Jawzi too attributed this
hadith to Ibn Majah. Likewise, Ibn Hajar has quoted
this hadith from Ibn Majah in his Ad-Dirayah pg 60.

Secondly, Abu Dawud has mentioned that the chain
of this narration is not continuous and neither is it
strong. Imam Bayhaqi explains that the narrator
Dhahak bin “Abd ar-Rahman did not meet Abu Musa
al-Ash’ari.

Moreover, Isa bin Sinan is a weak narrator. QOur
respected Shaykh Mubarakphuri mentions the
following great Scholars who remarked that Isa bin
Sinan is weak:



22 Responses To These Narrations

1: Imam Ahmad
2:Yahya bn Ma’een
3: Abu Zur’a

4: Abu Haatim

5: Imam an-Nasai
6: Ibn Khiraash

7: Abu Haazim

8: Al-'Uqaili

9: Al-Saaji

10: Ibn Hajar

11: Imam Al-Dhahabi
12: Ibn Abi Shaibah

May Allah be pleased with them all.

Some recent ‘scholars’ tried to prove the authenticity
of this hadith by claiming that Dhahak was a
contemporary of Abu Musa.

Shaykh Mubarakphuri replies to this by saying:

Ll;ﬁ'lwugl;)js.\ll s (:j &_Jﬁ-édi cJ:.'DJ\ J_gbj.ﬁ JSJ \L.E(
e gl or Bl plow of 0B Ol o (g Cined U1 plaBY)
24 (52l o gn o Gl Can B L3S g LW 5 5 oWV Al i 5

(YA« o [V D)= g3V
Meaning: “Imam Abu Dawud and others mentioned

that there are two defects which render this narration
weak; the first is the non continuity of the chain and
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the second is the weakness of Isa bn Sinan.
Consequently, even if (we accept) that Dhahak did
hear from Abu Musa, then too only the first defect is
eliminated, the second defect will still be present
which is sufficient to render the hadith weak.” see
Tuhfatul Ahwadhiy Vol 1 pg 280.

Interestingly, these recent day ‘scholars’ tried to
authenticate this narration by saying that Ibn Ma'een
regarded Isa bn Sinan as authentic. To this, Shaykh
Mubaarakphuri replied:

3 Ovne s il adnd O (3 oadl JB i Lyl ene o OF b
JU s okl G g o 8 B o o i JB o) ol (8 sl G

LT 2,8 |S Gl Cipnad (me oy 9 Aol
Meaning: "Imam adh-Dhahabi has mentioned in al-
Miizan that Imam Ahmad and Ibn Ma’een regarded
Isa bn Sinan as weak. Ibn Hajar mentions in At-
Tahdhib that Ya’quub bin Abi Shaybah narrates from
Ibn Ma’een that he is ‘layyin Al-hadith’. A group (of

Scholars) narrated from Ibn Ma’een that Isa is dha’eef
(weak) as you have just seen.”

3: Response to the narration of Anas

The narrator that narrated this hadith from Anas,
Musa bin Abdullah At-Taweel, Ibn Hibban (rahimahu
Allahu) has said that this narrator fabricates things
against Anas. See Miizan al-I'tidal Vol 6 pg 547, also
see Lisan al-miizan Vol 6 pg 122.
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Ibn “Adi has termed him as majhuul. See Al-Kamil fi
Dhu’afa ar-rijal Vol 6 pg 351.

4: Response to the narration of Mu'az

This hadith is weak because of a narrator
Mu’awiyyah bin Ata al-Basri. See Ad-Dhuafa of
‘Uqaili Vol 4 pg 1333, also see Lisan al-miizab Vol 6

pg 58.

Also, Allamah Ugqaili has mentioned that there is no
basis for this hadith. See Adh-Dhu’afa Al-Kabir Vol 4
pg 1333.

5: Response to the narration of Mugheerah
This hadith is the most famous on this subject.

Although, Imam at-Tirmidhi and Ibn Hibban
regarded this narration as good, the vast majority of
Muhadithoon regarded it as weak. The reason for this
is firstly, this hadith contradicts the Qur'an (washing
the feet).

Imam Muslim has emphatically stated that we will
not leave the apparent meaning of the Qur'an (ie.
washing the feet) for a narration narrated by the likes
of Abu Qais and Huzail. See Sunan al-Kubraa Vol 1
pg 283.
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Secondly, the narrator, Abu Qais contradicts almost
all the other narrators of this hadith.

The great teacher of Imam Bukhari, Imam Ali bn al-
Madini (May Allah be pleased with him) said that all
the people of Madinah, Kufa and Basra narrate this
hadith. However, only Huzail makes mention of the
wiping of the jawrab contradicting all these (great)
people.

Imam Muslim regarded this hadith as weak and said
that (the narrators) Abu Qais al-Audi and Huzail bin
Shurahbiil are not fit to go against other great
students who narrated this hadith from al-Mughirah.
They all narrated it by only mentioning the wiping of
a khuff (and not making any mention of wiping the
jawrab).

Sheikh Anwar said that this narration is mentioned
through seventy chains; all which mentions the
wiping of the khuff. Hence, there has to be some
wahm (doubt) in this narration (which mentions the
jawrab). See Faydh al-Baari Vol 1 pg 269.

Yahya bin Ma'iin (Note that Yahya bin Ma'iin
credited Abu Qais, yet he rejects this narration) also
complained that everyone narrates this hadith by
mentioning the wiping of the khuff besides Abu Qais.



26 Responses To These Narrations

Amongst the great scholars who weakened this
hadith, Imam al-Bayhagqi has mentioned the names of
the following:

1: Imam Sufyan ath-Thawri (Note that all the
narrations which contain the word jawrab are
narrated via Sufyan ath-Thawri.)

2: Abd ar-Rahman bin Mahdi

3: Ahmad bin Hambal

4: Yahya bin Ma’iin

5: Ali bin al-Madiini

6: Muslim bin Hajjaj.

May Allah be pleased with them all.

These are much greater Scholars than Imam at-
Tirmidhi (May Allah be pleased with him) and Ibn
Hibban (who authenticated this narration).

Imam an-Nawawi mentions that these are such
stalwarts that if only one of them had to go against
Imam at-Tirmidhi; then too, we should prefer his
verdict over that of Imam at-Tirmidhi. Moreover,
(according to the principles of Hadith) a criticism is
preferred over an authentication. See Tuhfatul Al-
Ahwadhiy Vol 1 pg 279

Likewise, Sheikh Yusuf al-Binori mentioned in his
famous Ma’arif as-Sunan Vol 1 pg 348 said:
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Meaning: “Even though Imam at-Tirmidhi etc,
authenticated this narration; scholars who are more
competent and have higher status in this field have
criticized it.”

Imam an-Nawawi further mentions that all the
hufaaz of hadith agree that this hadith is weak, hence
the verdict of Imam at-Tirmidhi cannot be accepted.
See Tuhfatul Al-Ahwadhiy Vol 1 pg 279.

Some people who consider themselves as ‘scholars’ of
hadith tried to authenticate this narration by saying
that Abu Qais is not contradicting the other narrators;
rather he is merely mentioning something extra. To
this, Shaykh Mubarakphuri replied:
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Meaning: “Everyone narrates this from al-Mughirah
saying that the Prophet wiped on his khuff and Abu
Qais differs with all of them and narrates it from
Huzail who narrates it from al-Mughirah with the



28 Responses To These Narrations

words ‘he wiped on his jawrabs and shoes’. He is not
merely adding, rather he is contradicting what all the
others narrated. Yes, if he narrated it saying ‘he
wiped on his khuff, jawrabs and shoes” it would have
been correct to say that he was merely mentioning
something more than the others. But since he did not
narrate it like that, the ruling will not be in this way.
Ponder over this carefully. Once you understood all
these, it becomes apparent for you that the vast
majority of scholars passed the verdict that this
hadith is weak although they were not ignorant of the
ruling of a strong narrator merely adding something.
Thus, their verdict according to me - and Allah knows
best - would be preferred over the verdict of at-
Tirmidhi that this hadith is good and authentic.” See
Tuhfatul Al-Ahwadhiy Vol 1 pg 279.

A second attempt which they have wused to
authenticate this narration is by arguing that al-
Mughirah witnessed two incidents of the Prophet.
The first time the Prophet wiped on his khuff whilst
the second time he wiped over his socks.

This argument is too feeble and could be replied to in
numerous ways:

1: This incident took place on a journey, yet we do not
find any corroboration for the second incident. The
doubt is further exemplified when we have only
someone like Abu Qais narrating this incident.
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2: The first time when al-Mughirah learnt this was in
the ninth year when he was travelling with the
Prophet in the battle of Tabuk. This was in the ninth
year of Hijri. It is known that the Prophet travelled
after that only in the tenth year Hijri when he went
for Hajj.

3: All the narrations that have the word jawrab are
narrated via Sufyan ath-Thawri alone and he himself
denied this narration and said it is an error.

Furthermore, some have tried to use the following
hadith narrated by Abu Bakr al-Isma'ili in his Mu'jam
(163) as a corroboration for the hadith of al-Mughirah,
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Meaning: “the Prophet performed ablution and
wiped upon his socks and shoes.”

However, there are three reasons for this narration
holding no weight:
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a: The teacher of al-Isma’ili is not known (majhool).
Also, al-Isma'ili did not pass any verdict on him
neither did he narrate any other narration from him.

b: This same narration with the same chain is narrated
in al-Mu’jam al-kabir of Imam at-Tabrani and Ithaaf
al-khiyarah al-maharah as follows:
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And there is no mention of Jawrab. See Mu'jam al-
Kabeer Vol. 20 pg 425.

c: This entire incident, as narrated by Imam al-
Isma’ili, revolves around Imam Abd ar- Rahman bin
al-Mahdi (and therefore he definitely had knowledge
of it). It has already been said above that Imam Abd
ar-Rahman bn Mahdi have regarded this same
narration as weak because of Abi Qais. Had this
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incident been authentic, he would not pay any
consideration to the narration of Abi Qais. Also, other
senior Muhadithoon would not criticize this hadith in
the way they have criticized it. In fact, many
Muhadithoon emphatically mentioned that Abi Qais
is the only narrator of this hadith.

Verifying scholars mention that, even if we do assume
this narration to be authentic, then too, this one
narration alone does not hold enough weight to
oppose an emphatic command of the Noble Qur'an.
We have narrated earlier the statements of Imam Abu
Haneefah and other scholars that they only gave
consent to the wiping of a khuff after it reached the
level of tawaatur. See Fatwa Uthmani Vol 1 pg 374.

Another hadith which those who advocate the wiping
of Jawrabs have tried to base their claim upon is a
narration of Raashid bn Sa’d where he narrates from
at-Thawban,
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Meaning: “the Prophet dispatched an expedition.
(During the course of their journey) they were
overtaken by severe cold. When they returned back to
the Prophet they complained of the cold which
afflicted them. The Prophet said that they should

rn

wipe on their ‘asaaib’ and ‘tisaakhain’.

They have tried to use this hadith by suggesting that
‘tisaakhain’ refers to thin socks.

Response to this narration of Raashid

Firstly, the chain of this narration is not continuous
(muttasil). The narrator Rashid bn Sa’d did not hear
from ath-Thawban. Ibn Abi Hatim narrates this from
Abdullah bn Ahmad bn Hambal who quoted it from
his father, Imam Ahmad bn Hambal. See al-ilal Vol 1
pg 133

This has also been quoted by the great commentator
of hadith, Ibn Hajar al-“Asqalani. See Tahdhib at-
tahdhib Vol 3 pg 226.

However, even if we do assume that Raashid bn Sa’d
did hear from Thawban as mentioned from Imam Al-
Bukhari in Taarikh Al-Kabir Vol 3 pg 292 and Imam
adh-Dhahabi (who said that this chain is strong) in his
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Siyar a’alaam an-Nubalaa Vol 4 pg 491, then too,
‘tisaakhain” does not refer to thin socks. Many
lexicographers defined ‘tisaakhain” as anything that
covers the foot, even if it is a khuff. See Tuhfatul Al-
Ahwadhiy Vol 1 pg 360.

Moreover, even though Imam Haakim said this
narration is authentic and in accordance with the
conditions of Imam Muslim and Imam adh-Dhahabi
agreed with it in his ta’leeq Vol 1 pg 275, Imam adh-
Dhahabi himself opposed this in Siyar A’lam an-
Nubalaa and said:
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Meaning: Imam Haakim has narrated this hadith and
said that it is on the conditions of Imam Muslim;
however, he has made a mistake because Bukhari and
Muslim did not rely on Rashid and Thawr is not from
the narrators of Muslim. (Siyar A’laam an-nubala Vol
4 pg 491).
Interestingly, dictionaries and books defining difficult
words of hadith offer the following three definitions
of ‘tisaakhain’:
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1: Khuff,

2. Anything that covers the foot,

3. It is a word that has been converted into Arabic,
derived from the word ‘tashkan’ that refers to a
covering of the head.

Ibn al-Athiir quoted the afore-mentioned from
Hamza al-Isfahaani who mentioned this in his book,
‘al-Muwaazana’'.

Furthermore, the following Arabic lexicons clearly
state that tisaakhain means khuffain:

1. An-Nihaayah fii ghareeb al-hadith wal athar.
2. As-Sahah of Al-Jawhari

3. Al-Mugri in Misbaah

4. Majma’ bihaar al-Anwaar.

5. Al-Faaiq fi ghareeb al-hadith wal athar.

6. Ghareeb al-hadith by Al-Harabi.

7. Taaj al-“uruus min jawaahir al-Qamuus.

8. Lisaan al-"Arab.

9. Mubheet of al-Sahib bin ‘Abbaad

10. Al-Qaamuus of Firouzabaadi.

The above evidences show that this narration holds
numerous interpretations. In short, this narration
stands on extremely feeble grounds to specify the

Qur'an.

By assuming ‘tisaakhain’ to mean khutff, the following
two benefits are achieved:
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1. There would not appear to be any contradiction
between various ahadeeth.

2. This hadith would be in conformity with the
ahadeeth established through tawaatur.

From all the above, we can conclude that every hadith
which mentions a jawrab has some type of defect.
Thus, Shaykh Mubarakphuri mentions:
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Meaning: “In short, on the issue of wiping on Jawrab,
there is no authentic hadith connected to the Prophet
which is free from criticism.” See Tuhfatul Al-
Ahwadhiy Vol 1 pg 281.

Allamah al-“Uqaili mentions:
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“The chains of the narrations dealing with the

wiping of jawrabs and shoes are weak.” See Ad-
Dhu’afa al-kabeer Vol 3 pg 1084.

Hence, even if we do accept that the meaning of a
jawrab is thin socks (which is not the case, as the
following chapter will soon explain), then too, we
cannot use these ahadeeth because of them being
weak. And even if we do assume them to be
authentic, and assume jawrab to refer to thin socks,
then too, these narrations do not hold enough weight
to contradict Qur'an. It is mentioned in Ma’aarif as-
Sunan Vol 1 pg 348:



36 Responses To These Narrations

Joladh bl e Jom OF oS | Gl Sado e OV > S s
ALV OV AS lad i3 ) 5 (il

“In any case, if the narration of jawrabain is
(assumed) authentic, it will not be possible to practice

on its generality, which encompasses thin and thick
socks, for it contradicts with the Qur'an.”

A hadith has to reach the level of tawaatur or at least
it should be mustafidh in order to specify the Qur'an.
It will not be permissible to specify the Qur'an with a
khabr wahid, for, the first is gati'i (absolute) whereas
the latter is dhanni (doubtful).

Imam Bayhaqi summed up this entire discussion
beautifully by saying:

"The basic principle is that it is compulsory to wash
the feet except if the meaning has been specified with
a established narration or consensus upon which
there is no difference; both these conditions are absent
on the wiping of shoes and the wiping of a jawrab.”
See Sunan al-kubraa Vol 1 pg 288.



Chapter Seven

Prerequisite Of A Jawrab

e have explained above that those who
assert that it is permissible to wipe on a
jawrab do so by interpreting the meaning

of a jawrab to be a ‘thin sock’. But is this really the
only meaning?

Allaamah Mubarakphuri quotes the definitions of
quite a few lexicographers and Jurists.

“The second chapter deals with the definition of a
jawrab, and the difference of opinion related to it.
Firozaabadi mentions in ‘al-Qaamuus’ that ‘a jawrab
is a cover for the legs’.

“Murtadha az-Zubaidi mentions in ‘Taj al-‘uruus’
that ‘a jawrab is a cover for the legs’. In the Persian
language it is called ‘Kaurab’ derived from ‘Kauraba’
which refers to a grave of a person.”

“At-Tiby defines a jawrab as a covering of the skin
which is a famous khuff and reaches the shins. A
similar definition is mentioned in Majma” al-Bihaar.”
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"Imam Ash-Shawkaani mentions that a khuff is a shoe
made from hide and covers the feet. A Jurmooq is
bigger than it and a Jawrab is bigger than a Jurmooq."
"Ash-Shaykh Abd al-Haq ad-Dehlawi mentions in ‘Al
Lam’aat’ that a jawrab is a khuff which is worn on a
khuff and reaches till the ankle. (It is worn in the) cold
and to protect the bottom of the khuff from dirt and
filth.”

"Ibn Taymiyyah mentioned in his ‘Fataawa' that the
difference between jawrabain and shoes is that the
one is from wool and the other is from hide."

Allamah al-"Ayni mentions that a jawrab is worn by
the Syrian people in extreme cold weather. It is made
from threads of unwoven silk and worn on the foot
reaching till above the ankles.

See Tuhfatul Al-Ahwadhiy Vol 1 pg 281, 282 for all
these narrations.

Sheikh al-Halwaani mentioned in ‘Sharh Kitaab as-
Salalh’,

“Tawaarib are of a few types: Some are of yarn and
wool, others are made only of yarn. Some are made of
fur. Some are made from hair (hide of animals) and
others are from thin leather and some are from
kirbaas (rough cotton).”
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It is obvious from the above that there existed various
types of jawrabs. Thus, Imam Mubarakphuri
mentioned:

“The differences in explaining a jawrab are based on
two aspects, viz. what it is made of and how much it
should be. After quoting the above two aspects of
contention, ‘Allamah Abu at-Taib Shams al-Haq
mentions in ‘Ghayah al- Maqgsuud” that this
difference-and Allah knows best- either is because
lexicographers differed in explaining it (a jawrab) or
because there are different types and kinds of jawrabs
in various different places; in some places it is made
of hide, in some places it is made of wool and in some
places there are assorted types. Hence, every scholar
explained a jawrab in accordance to what he found in
his respective area. Some explained all the various
types found in different cities.”

See Tuhfatul Al-Ahwadhiy Vol 1 pg 282.

It should also be stated as it is clear from the above
that a jawrab does not necessarily mean a ‘thin cotton
sock’. Thus, even if the ahaadith which mentions the
wiping of a jawrab are accepted to be authentic
(which is not the case, as we have explained), then
too, they still cannot be used to prove the wiping of a
thin (modern-day) sock.



Chapter Eight

The Sahaabah Who Wiped On A Jawrab
And Critical Analysis Of The Narrations

Abu Daawid (rahimahu Allahu) has mentioned the
names of the following Sahaabah who used to wipe
on a jawrab:

1: Ali bn Abi Talib
2: Ibn Mas'ud

3: Al-Bara bn “Azib
4: Anas bn Malik
5: Abu Umaamah
6: Sahl bn Sa’d

7: Amr bn Huraith

He also adds that there are narrations which mention
that Umar bn al-Khattabb and Ibn Abbas used to
wipe on Jawrab. See Sunan Abi Daawud Vol 1 pg 61.

Critical Analysis

The narration of Ali is narrated with three different
chains of narration. One chain narrated through Ka'b
bn Abdullah is in both Musannaf Abd Razzaq and
Musannaf Ibn Abi Shaybah. (Vol 1 pg 188).
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Imam Bukhari also narrated it in his ‘At-Ta’rikh al-
kabir” (Vol. 7 pg 224) and Ibn Sa’d narrated it in his
At-Tabaqat al-kubraa.

The second is narrated through Khallas, the chain of
narration is in Musannaf Ibn Abi Shaybah. The full
sanad of the third narration, which is narrated
through Amr bin Kuraib, is also in Musannaf Ibn Abi
Shaybah (same page 188). It is also narrated by Ibn al-
Mundhir in al-Awsat (Vol 1 pg 362).

As for the chain narrated through Khalid bn Sa’eed, it
is narrated by Ibn Sa’d in his “At Tabaqat al kubra’
(Vol 6 pg 241).

The narration of Ibn Mas’ud is in al-Mu'jam al-Kabir
of Imam At-Tabrani (Vol. 9 pg 251).

The sanad for the narration of al-Bara is in Musannaf
Abd Razaq (Vol 1 pg 200) and Musannaf Ibn Abi
Shaybah (Vol 1 pg 188.)

The narration of Anas which has been transmitted
via Qatadah is in Musannaf Ibn Abi Shaybah and al-
Mu'jam al-kabir of Imam at-Tabraani. The one
narrated via al-A’mash is in as-Sunan al-kubra of
Imam al- Bayhaqgi (Vol 1 pg 285). The narration
transmitted through Azraq bn Qais is in al-Kunaa wal
asmaa of ad-Dulaabi (Vol 2 pg 561), and al-Awsat of
Ibn al-Mundhir (Vol 1 pg 462).
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The narration of Abu Umamah is also in Musannaf
Ibn Abi Shaybah.

Likewise, the narration of Sahl bin Sa’d is in
Musannaf Ibn Abi Shaybah.

As for the narration of Amr bn Huraith, I could not
locate it in any of books of hadith in my disposal.

Ibn al-Mundhir further adds the names of the
following Sahaabah:

1: Ammar

2: Ugba bn Amr, Abu Mas'ud al-Ansari
3: Abdullah bn Umar

4: Bilal

5: Abdullah bn Abi “Aufa

From this above list, I only managed to find the
narrations of the hadith of Ugbah bn Amr. The
transmissions of this narration which goes via Khalid
bn Sa’d and Hammam bn al-Harith are in Musannaf
Abd Razzaq and Musannaf Ibn Abi Shaybah. The
chain which goes through Waasil al-Ahdab and Yasir
bn ‘Amr are both in Musannaf Ibn Abi Shaybah.

Imam Abu Dawud has alluded to the narration of
Umar. This narration is found in Musannaf Abd
Razaq and Musannaf Ibn Abi Shaybah. It has also
been narrated by Ar- Razi in al-Jarh wat-ta’deel.



Verifying the authenticity of wiping over socks 43

Due to the narrator Jallaas bn Muhammad, scholars of
hadith suggest that this narration is weak.

From the above, it is apparent that it has been
authentically proven from some very few Sahaabah
that they used to wipe on Jawrabs (not modern-day
socks).

To which the majority of scholars give the following
three replies:

1: The actions of Sahaabah are not a proof of Shari'ah
especially if it apparently seems to contradict the

Qur'an.

The statement of the Sahabah is Mawquuf and not
Marfu' (statement of the Prophet); and it has been
proven that all narrations that say the Prophet wiped
on Jawrab are weak.

The statement of some very few Sahaabah (the
minority) cannot be used as an evidence in shari'ah
laws, especially when it contradicts the glorious

Qur'an.

2: It has been proven above that a jawrab does not
necessarily means a thin sock. With this, there is no
mention in the narrations to show that the jawrabs
upon which Sahaabah wiped were thin.
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In fact, there are enough indications, which show that
Sahaabah wiped on such Jawrabs (Khuff) which were
thick. Consider the following few points:

A: In Musannaf Ibn Abi Shaybah Vol 1 pg 188, the
names of the following illustrious Sahaabah are
mentioned who emphatically mentioned that a
jawrab is on the same status as a khuff...

1: Ata

2: Naafi'

3: Yahya al-Buka

4: Ibrahim an-Nakha'i

Furthermore, Sa’eed bn al-Musayyab and al-Hasan al-
Basri mentioned:
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“Wiping on jawrabain will only be permissible if
they are very thick.” - Musannaf Ibn Abi Shaybah Vol
1 pg 188.

These are the very people who witnessed the types of
jawrabs upon which Sahaabah wiped. In fact, after
the above mentioned quotations, Ibn Abi Shayba
mentioned a statement of Ibn Umar himself where he
clearly said that “Wiping on a jawrab is like wiping on
a khuff.’
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Furthermore, in the book ‘Al-Kunaa wal Asmaa’ of
Ad-Dulaabi, there is a narration of Al-Azraq bn Qais
where he says, “I saw Anas bn Malik after relieving
himself, he washed his face and hands and wiped on
his head and jawrabs which were of wool. I asked,
“Are you wiping on such jawrabs?” He replied,
“They are khuff, but are from wool.”

3: By taking the meaning of jawrab as thick Khuff,
there will be no contradiction. In other words, it is
effective in reconciling the Qur'an, ahadeeth and
actions of Sahaabah.

It should be stressed that there is totally no indication
to show that the jawrabs upon which Sahaabah wiped
were thin. Keeping in mind the above reasons, it is
clear that the jawrabs upon which they wiped were
thick Khuff; and cannot be analogised to these
modern-day socks. Afterall, there are still Khuffs in
this present world.



Chapter Nine

The View Of The Salaf And Imams Of Madhaa'ib

THE HANAFIYYAH

Below is the ruling of a jawrab according to the
Hanafi Madh-hab:

1) If the Jawrab (sock) is mujallad (leather bounded)
or muna’al (leather soled) it will be permissible to
wipe on it without there being any difference of
opinion. (Note - if the sock is thin, then wiping will
not be permissible even though the sock might be
muna’al. For a detail discussion on this, refer to
Imdad al Mufteen page 253-260)

2) If the sock is not mujallad or muna’al and it is so
thin that water can seep through, it will not be
permissible according to consensus.

3) If the sock is THICK (in such a way that it fulfils the
conditions of a khuff), then (the original) verdict of
Imam Abu Haneefah was that it is not permissible to
wipe upon such socks. However, Imam Abu Yusuf
and Imam Muhammad both opined that wiping on a
thick sock is permissible. Although the original
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verdict of Abu Haneefah was that it is not permissible
to make wiping on thick jawrabs, it is recorded in
numerous books that he retracted from this view
three days before his demise. Thus, there is consensus
amongst the three Imams of the Hanafi madhab that
wiping upon THICK jawrabs is permissible.

If any of the above conditions are absent, it will not be
permissible to wipe upon such socks.

The above has been beautifully explained in Al-
Muheet al-Burhani Vol 1 pg 343:

“al-Halwani mentioned in ‘Sharh Kitab as-Salaah’:
“Jawaarib are of a few types:

(1) Some are of yarn and wool, (2) others are made
only of yarn. (3) Some are made of fur. (4) Some are
made from hair and others are from thin leather and
(5) some are from kirbas (rough cotton).

As for the first: all Scholars agree that it is not
permissible to wipe on it.

As for the second: if it is thin, it is not permissible to
wipe on it without anyone differing. If it is thick, firm
and covers the ankle in such a way that nothing is
apparent, as is the jawrabs of the people of Marw,
then based on the opinion of Imam Abu Haneefah it
will not be permissible to wipe on it except if it is
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leather bounded or leather soled. The opinion of the
two of them (Imam Abu Yusuf and Imam
Muhammad) is that it is permissible.

As for the third sock, it is mentioned in “An-
Nawaadir’ that it is not permissible to wipe on it.
They mention that if the sock is firm that a person can
walk for a few miles, or even one mile, then it ought
to be on the same difference mentioned above
between Imam Abu Haneefah and his two
companions.

As for the forth type, it has been narrated from Imam
Abu Haneefah that it is permissible to wipe on it. But
the latter day scholars say that this is also based on
the above difference.

As for the fifth type, it is not permissible to wipe on it
irrespective of how it is.”

It should be emphasised again, that the meaning of
‘thick’” is that it should fulfil the same conditions of a
khuff which we have mentioned above. This means
that the jawrab should have the following qualities:

1. They should entirely cover both the ankles.

2. They should be durable enough that a person can
travel and walk with the sock alone (without extra
sandal) for three miles without them tearing.

3. Both socks should independently be free from holes
to the extent of three small toes.
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4. The socks should remain on the leg without it being
tied or fastened.

5. They should be such that water does not seep
through them.

See Al-Mabsuut of Sarkhasi Vol 1 pg 184.

THE MAALIKIYYAH

According to the Maalikis, wiping is not permissible
on anything besides leather or a sock which is leather
bound.

The contemporary Maliki Scholar, Muhammad al-
Arabi al-Qarawi has explained this to mean that ‘a
jawrab is a khuff, the inside of which is cotton or wool
to make it more comfortable.” He has also explained
the conditions of the Maliki madhab as follows:

“As for jawrabs, it is only permitted to wipe over
them if they are covered on the outside by leather
(NOTE: So basically what is meant by a jawrab is a
khuff whose inside is cotton or wool to make it more
comfortable). If they are not covered by leather, then
it is not permissible to wipe over them and the person
performing wudu” must remove them and wash his
feet.”

“There are six preconditions relating to that which is
wiped (in other words, the khuff. If any of these
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preconditions is lacking, then it is not permitted to
wipe over it):

1: That it is made from leather. If it is made from other
than leather then it is not permitted to wipe over it.

2: That it is in itself pure. If it is made from the skin of
an animal which died on its own or was not
slaughtered properly, then it is not valid to wipe over
it, even if that skin has been tanned [NOTE: Just as
the khuff must itself be pure, there must also not be
anything impure (such as human urine or faeces) on
it].

3: That it is put together with stitching. If the khuff is
glued or cellotaped together, then it is not permitted
to wipe over it.

4: That it covers the place which it is obligatory to
wash when washing the feet in wudu’. In other word,
the khuff must completely cover the ankles. If the
khuff stops short of the ankles or does not completely
cover them, then it not permitted to wipe over it.

5. That it is possible to walk normally in it. If the
khuff is so large that it will slip off when he walks
with it (or so tight that it is impossible to walk whilst
wearing it, or so thin that it will tear when he walks
on it alone), then it is not permitted to wipe over it.
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6. That there is no barrier between the water and the
khuff, such as wax and the like."

Malikis base the condition that the sock must be from
leather on a principle of figh; according to them it is
not permissible to make qgiyas (analogy) on anything
established through rukhsah (shari'ah concession),
and the wiping of socks is a rukhsah (hence, it will
not be permissible to make qiyas of normal socks on a
khuff). An example of this is how they do not attach
fresh dates with old dates in ‘arayah.

See Adhwaa al-bayaan of Shaykh Muammad Amiin
As-Shangiti under the tafseer of verse 6 of Surah
Ma'idah, Vol 6 pg 18.

Many texts in the Maliki Madh-hab which proves the
aforementioned conditions have been cited in Al-
Istidhkaar Vol 1 pg 222, at-Taaj wal Ikleel Vol 1 pg
320 and etc.

THE SHAAFI'IYAH

As for the Shaafi' Madh-hab, a common view related
from them is that wiping a sock will not be
permissible except if it is mujallad (leather bounded).
If it is not mujallad, it should at least be muna‘al
(leather soled) or at least so thick that a person can
continuously walk with it. It should also be so though
that water cannot seep through (i.e. it should fulfil the
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conditions of a khuff; this is only according to those
Scholars who do not place the condition of tajleed,
otherwise there are numerous Shafi'i scholars who
say that the sock has to be mujallad).

See Al-Haawiy al-Kabeer of Imam Maawardi, Vol 1
pg 723.

Imam Shaafi'i in Vol 1 page 49 of his book ,Y1, he said:
i OY ade el ) (g3 M padll gl s B4 i G OIS Of"
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"We do not see wiping of the Jawrab as permissible,
Khuff is not socks, and socks is not khuff. "

Imam Al-Bayhaqi said in his Sunan al-Kubraa, Vol. 1
pg 288:
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SedeT a5 \egno doly (A de Y s Gl e el Lo 5

"Wiping over the socks is not among that which the
Qur'an or sunnah or consensus of the sahaabah
permitted, the basis is to wash the feet and Allah
knows best.

The wview of all the Shafi'i scholars is that of
impermissibility.
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THE HANAABILAH

The Hambalis place the following conditions for
wiping on a jawrab:

1) It should cling to the leg without being fastened
with anything externally.

2) A person should be able to continuously walk with
it and spend the night with it without it being
fastened with anything externally.

3) The foot should not be exposed.
4) Water should not seep through.

Ibn Jibrin summarises all these conditions by saying
that it should be as strong as a shoe.

See al-Ignaa' Vol 1 pg 67, Tabaqaat al-hanaabilah Vol
1 pg 140, Sharh Mumti' Vol 1 pg 52 and etc.

You should equally note that this issue is
controversial in the Hambali School.

Besides the above-mentioned Hambali jurists, Imam
at-Tirmidhi has mentioned that great scholars like
Sufyan at-Thawri, Abdullah bn Al-Mubarak and
Ishaq bn Rahuyah also held the view that it will be
permissible to wipe on a jawrab if it is thick. See
Sunan At-Tirmidhi Vol 1 pg 167.
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It should be known that besides Ibn Hazm, Ibn
Taymiyyah, his student Ibn Qayyim and al-Karkhi,
there are no other reliable Scholars who could be
found from the Hanabillah who ruled that wiping on
thin socks is permissible.

Summary of the four Madhaa'ib

We have mentioned many statements of scholars
from various different schools of thought, it
comprises of the opinions of many of the scholars
throughout time on this issue. It primarily revolves
around four veiws:

1. It is permissible to wipe on a jawrab, irrespective
whether it is from leather or anything else, whether it
is muna’al or not, on condition it is thick, water does
not penetrate to the foot when poured, it is possible to
walk with it and it conceals the portion which is
compulsory to wash.

2. It is not permissible to wipe on it except if it fulfils
the previous conditions and it is muna’al.

3. It is permissible to wipe on a jawrab if it is made of
leather and it is strong that a person can continuously
walk or it is not from leather but it is mujallad or
muna’al.
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4. It is not permissible to wipe on a jawrab at all, even
though it is from leather and it is possible to walk
with it.

From the above, it is clear that it would not be
permissible to wipe on modern day socks according
to the vast majority of scholars who have the
substantial amount of evidence with them.



Chapter Ten

Basis Of The Madhaa'ib

It has been proven above that the ahadeeth which
mention a jawrab are weak. An intelligent questioner
may then ask how then did the four Imams allow the
wiping of a jawrab with the above mentioned
conditions?

The basis for the above is that, wiping a jawrab has
been sanctioned by many of them by making qiyaas
(analogy) on a khuff (and not the ahadeeth because of
them not being competent enough to specify the
Qur'an). Thus, in order for the analogy to be correct, it
was essential that a jawrab fulfils all the conditions of
a khuff. Which means there is no way of analogy for
modern-day socks.

The explanation of this is that the original ruling of
the Qur'an was to wash the feet; however, since
wiping the khuff has been established through many
ahadeeth, scholars ruled that it is permissible to wipe
on a khuff. On the contrary, there are only a few
ahadeeth in which the wiping of a jawrab has been
mentioned. We have explained the status of these
ahadeeth in detail. Thus, they had to resort to giyaas
in order to prove the permissibility.
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The analogy will only be correct if the jawrab fulfils
all the conditions of a khuff; because the effective
cause (illah) in both matters we are making analogy of
must be the same, else such giyas will be off-write

giyaas (& W & k).

Since the wiping of a khuff is in contrast to giyaas, it
is necessary that whatever is associated with it should
encompass all its qualities. As said by Ibn Rushd in
Fataawa Uthmaani (372,373).



Chapter Eleven

Wiping On Modern-Day Socks

We have mentioned above that there was never a
worthy Scholar in the past who ever said that the
wiping of thin socks is permissible. Based on this,
many scholars mention that there is total agreement
(ittifaaq) that wiping on thin modern socks is not
permissible.

It is also clearly mentioned in Al-Muheet al-Burhani
Vol 1 pg 343 that no one differs on this
impermissibility.

In Nayl al-ma’arib Vol 2 pg 25, Mufti Shafi'i has said
that this is more clear than the sun.

I have also explained above that the original ruling is
to wash the feet. Since the wiping of a khuff has been
established through tawatur, scholars have ruled that
the wiping of a khuff has sufficient strength to replace
the washing of the feet. Since only the wiping of the
khuff is established through tawatur, in order for
wiping to be valid on any other sock, it has to fulfill
the conditions of a leather sock (sandal).
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It is necessary for those who use analogy in the
Sunnah and Athar that they ponder in such a way
that they apply their mind on those issues where
there are no narrations and use the analogy of
narrations similar to them.

Hence, if our modern day socks possess the qualities
of a khuff, then wiping should be permissible on
them; but nay, it doesn't.

There is one quality which is not found in many of
our modern day socks which renders them invalid to
wipe upon. This is the quality that they should be so
thick, that they could stand up around the calf, solely
on account of their thickness i.e. not because of being
tied, because of their elasticity or because they are too
narrow. In other words, they should stand upright
because of their thickness.

When we look at our present day socks, we find that
almost all socks fail in this condition. In order to test
whether the socks can stand upright because of the
thickness, one can carry out an experiment by placing
something in the foot area of the sock. The sock
should remain upright.

Furthermore, there are very few socks which do not
absolve water when water is poured over them. This
is the meaning of water not seeping through; that
water does not seep through when poured. It does
not mean that water does not seep through when
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wiping, as some have suggested, as such a condition
will hold no weight. Even thin socks will not absolve
water when a person is wiping. The books of the
Mutagiddimoon (and in fact MAJORITY of the
Scholars of the Madhaa'ib) are silent on this.

In the Shafi'i Madh-hab, it is clearly stated that water
should not seep through when poured over. Also
note that this does not necessarily mean that the
Khuff has to be water proof.

There are some sealskinz socks that are made of
leather and very thick, which may fulfill the above
said conditions, such socks will be permissible to
wipe on. But they are very rare.

Hence, all these modern-day silvy, sandy, cotton
sowned, socks are not permissible to be wiped over
during ablution.



Chapter Twelve

Qiyas, Rukhsah And Inconvenience

subject matter in chapter ten of this same treatise.

The analogy is on a Jawrab that fulfils the
condition of a Khuff; as it has been established that
the Jawrab during the time of the Sahabah and Salaf is
not the same to the modern-day socks.

Ihave talked about the analogy (Qiyas) on this

If any giyas will be acceptable, the effective cause
(illah) of the 2 matters we are making qiyas on must
be the same; else it will be rejected.

As it has also been mentioned above, eminent
scholars and schools of thought who reject making
Qiyas on concession (rukhsah) matter. The wiping of
a Khuff is agreed upon to be a concession by the
shari'ah, and the Hanafiyyah argues it is not
permissible to make analogy on concession that even
contradict the explicit wordings of the Qur'an.

Inconvenience

Some people argue that wiping over socks should be
permitted because of the ease and convenience it
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brings. Yes, Islam calls to ease; but there is no
inconvenience in obligations and already stipulated
affairs by the shari'ah.

Mankind has no power over legislated laws of Islam
that have been already fixed (wad'iyyah). Washing of
the face and hands may also be considered
inconvenience because of winter, but it will never be
regarded as so because the mind has been determined
to wash them. So, the claim of inconvenience is null.

We cannot abrogate the established law of Allah with
the mere claim of giyas on rukhsah (concession).

In affairs of ibaadaat, we are to stick to ihtiyaat
(aloofness and caution). No solaat is permissible if the
ablution is void (unless the person is ignorant of it);
why then should we risk our solawaat and ablution
on the basis of a concession and a differed upon
matter that has no strong evidence to support it?! It is
strongly advised and better to observe aloofness
(ihtiyaat) in matters of cogent ibaadaat, unlike
mu'aamalaat.



Chapter Thirteen

Summary

1. The original ruling is to wash the feet. Wiping on a
khuff has been established through many ahadeeth,
therefore we allow the wiping of a khuff.

In order for a narration to specify the Qur'an, scholars
have taken two routes. According to the Hanafis, the
narration should reach the level of tawatur.
According to other Scholars, the narration should be
authentic or there should be Ijmaau (unanimous
consensus). In the case of a jawrab, these conditions
have not been met.

2. The narrations which apparently prove that the
Prophet wiped over jawrabs are all unauthentic and
weak.

Even if we do assume the narrations to be authentic,
the word jawrab has numerous meanings.

3. There are numerous meanings for the word jawrab.
To reconcile between conflicting reports, it is best to
take it as a thick leather sock.

4. Although, it has been proven that some few
Sahaabah wiped over jawrabs, their actions are not
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independent proofs of Shari’ah. However, even then,
their jawrabs were not like our modern-day socks.

Furthermore, the word jawrab has more than one
meaning.

5. The permissibility of wiping on a jawrab is
established by making giyas on a khuff, and hence it
has to fulfill all the conditions of a khuff.

6. It is permissible to make giyas of present day socks
on khuffain. If they fulfill the conditions, it will be
permissible to wipe upon them. But they didn't.

7. Scholars from all four Madhaa'ib specified
conditions for wiping on a sock. These conditions are

not found in our present day socks besides a very few
‘SealSkinz’.

8: In affairs of ibaadaat, we are to stick to ihtiyaat
(aloofness and caution). No solaat is permissible if the
ablution is void (unless the person is ignorant of it);
we shouldn't risk our solawaat and ablution on the
basis of a concession and a differed upon matter that
has no strong evidence to support it.

9: It is strongly advised and better to observe
aloofness (ihtiyaat) in matters of cogent ibaadaat,
unlike mu'aamalaat.
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10: There is no evidence to wipe over modern-day
socks; hence, it must be off always during a new
ablution.

Wa solla Allahu ala sayyidinaa Muhammadin, wa ala
aalihi wa sahbihi wa sallim tasleeman.
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